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THE END OF THE WORLD 



REV. WILLIAM E. HAMMOND 
Congregational Church, Harvey, Illinois 



The issue between a sane and fanatical use of the Scripture grows daily more pro- 
nounced and less merely theological. Prophetic conferences are being held all over the 
nation to set forth the signs of the coming of Christ and the end of the world. In some 
of its forms this teaching cuts the nerve of patriotism and prevents its followers from 
heartily supporting the government. For instance, one pastor of a Baptist church is 
reported to have never prayed for victory for the American troops. But the danger to the 
church is not limited to any one particular sect or group. All over the country this 
teaching is threatening the health of our churches. Fundamentally it rests upon a 
use of the Scripture, and is now flourishing among those who refuse to accept the facts 
furnished by a historical approach to the Scripture. 

[After these sentences were written we received a letter, among many others, on this 
subject, from an active Christian worker in the Northwest. A portion of the letter we 
here reproduce. It speaks for itself. 

"In your leaflet 'Will Christ Come Again ?' you state the movement is heavily financed. 
I should like to inquire if you know the source of the financing. 

"This movement in the Northwest is having an effect in the religious circles very 
much like the I.W.W. movement in the labor circles. As Germany is guided by the 
wisdom of five of the world's greatest war leaders, and it was the policy of Caesar to first 
divide his enemy, I have wondered if there is any ground for Germany being under 
suspicion in this field as well as in the I.W.W. movement. 

"I have been speaking for the Third Liberty Loan two and three times each day for 
the past ten days, and have not been in a single community that some evangelist, so 
called, has not been there recently preaching 'the last days' idea. 

"The presentation seems to me to be a great disaster to communities where people 
accept it. Here is about the idea advanced. 'It has been divinely determined that this 
war would come. There is one escape for Christian people, and that is His coming. It 
may be any moment. The times are as prophesied, and these events are the completion 
of the fulfilment. The kaiser is the Anti-Christ, and he will scourge the world for a 
thousand years, etc' 

"This certainly has the effect of dividing the sentiment, if not the turning of the many 
who accept it from the activity needed now in the prosecution of this war. I have been 
dealing with it some from that standpoint. I shall be very glad indeed to have your 
advice in regard to the matter."] 

Ever since the apostles of the early era or world seems to have lacked those 
church preached the immediate return who have taught and expected the 
of Christ no age or land of the Christian speedy reappearance of Christ on earth 
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in physical form. And though time has 
proved this ever-recurring expectation 
of mankind to be a sheer delusion, men 
credulously continue, in the presence 
of abnormal and distressing happenings, 
to accept its teaching. It is one of the 
paradoxes of human life that men will 
eagerly accept as true that which history 
has repeatedly proved to be false. Nor 
are men any more willing to accept as 
true the story of science. If the science 
of our own age has emphasized one fact 
more than another it is that 

things move, and they move in one direc- 
tion; from the simple to the complex; from 
the low to the high; from the impalpable 
ether to the thickening we call matter; 
from matter's rough quarry of the inorganic 
to the artistry of organic life; from vegetable 
to animal; from the amoeba to man; from 
savagery to civilization. 

But the lesson of neither history nor 
science has proved of any avail in the 
presence of that false hope which finds 
expression in the belief that Christ is 
soon to make his reappearance on earth, 
which event, it is said, will denote the 
end of the world. 

To these who mistrust the lessons of 
history and the voice of science there is 
one message, however, regarding which 
they have no misgivings. What the 
Bible teaches let no man question. No 
voice must be hearkened unto that 
evidently conflicts with the teaching of 
Scripture. " Thus saith the Lord " must 
be held to be the final word on all 
questions. And does not the Bible tell 
us that Christ will return to earth in 
physical form, at which time the heavens 
and the earth will pass away and a new 
heaven and a new earth will take their 
place? And are not the conditions 



immediately preceding that event clearly 
and in detail depicted for us in Holy 
Writ? And what is more, do not 
similar conditions exist today as those 
which Scripture declares will exist imme- 
diately preceding the end of the world ? 
God has revealed in his Word the signs 
by which he intends to announce the 
return of Christ to earth. Those signs 
are everywhere in evidence today for 
those who have eyes to see. Let that 
suffice us; the end is near. 

But the trouble with the evidence 
adduced from the Bible in support of 
this theory is: (i) it constitutes a 
negligible proportion of that larger 
revelation, and is so severed from the 
message of Scripture as a whole as to 
make its isolated statements a mere 
half-truth, which, in many instances, is 
equal to the worst falsehood; and (2) 
in the interpretations given by these 
theorists an utter disregard is shown to 
the historic and symbolic significance 
of the passages chosen; their inter- 
preters refuse to admit that 

.... men may construe things after 

their fashion, 
Clean from the purpose of the things 

themselves. 

This has been the fundamental error of 
that vast host of false theorists, known 
to every age, who have first formulated 
their beliefs and then turned to Scripture 
for such passages as they imagine will 
give weight and authority to the doc- 
trines which they wish to promulgate. 
Surely in an age when almost every 
known "ism" (and their number is 
legion) is presented to us as true on the 
grounds of the Scripture that can be 
cited in its favor and as warranting its 
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genuineness; in an age when war, 
slavery, and beer have been supported 
on the authority of the Bible — one 
would naturally expect that men would 
assure themselves of the true meaning 
of the biblical passages quoted in demon- 
stration of the truth of any new theory 
or doctrine offered to them for accept- 
ance, or at least would accept with 
almost distrustful caution the testimony 
of scriptural citations before identifying 
themselves with any new presentation 
of religious thought which is claimed to 
be, if not God's latest revelation to man, 
at least the latest discovery of that 
revelation. 

What then are the facts regarding 
the scriptural source from which the 
theory of the end of the world is drawn ? 
The material is drawn almost exclusively 
from two sources, viz., apocalyptic 
literature and a few isolated eschatolog- 
ical passages. Let us make this clear. 
The theological ideas and religious hopes 
of the Old Testament are inseparably 
associated with the history of the 
Jewish people. The finest expressions 
of religious thought found in the Old 
Testament came from the lips of Jewish 
prophets. These prophets were the 
dauntless preachers of social justice and 
of an exacting righteousness. Moreover, 
they warned their auditors that evildoing 
carried with it its own retribution, and 
ventured to proclaim the downfall of 
the nation, provided the people did not 
cease their iniquitous practices and turn 
unto God. But despite these warnings 
corruption continued to infect and 
weaken their national life, till at length 
they found themselves subjected to, 
and the captives of, an alien people. 
Instead of their national calamities 



broadening their outlook and sym- 
pathies, they returned from exile 
narrower, filled with the spirit of 
vengeance, and extremely bigoted in 
their attitude toward the heathen world. 
The glory of their nation lay in the 
remote past. They were ever and anon 
subjected to bitter humiliations. The 
voice of their prophets had been silenced. 
The final will of God had found expres- 
sion in religious legalism. It was inevit- 
able that in the atmosphere of the new 
legalism prophecy should dwindle away, 
and in so far as it survived should 
undergo transformation. "The book 
had superseded the living voice; the 
will of God was once and for all made 
known in His law." But the legalism 
of postexilic times did not express their 
deepest aspirations and hopes. Ground 
under the heels of foreign oppressors 
and subjected to repeated humiliations, 
their hopes came to center in a Messiah 
who would liberate them from the 
tyranny of all their enemies. They still 
believed themselves to be the chosen 
people of God, destined to rule over all 
the nations of the world. When their 
Messiah appeared and their oppressors 
had been subdued and punished, then 
the kingdom of the saints would be 
established. Nor did they dream that 
their conquest of the world was to be a 
thing gradually accomplished. Their 
emancipation and glorification, on the 
one hand, along with the subjection and 
punishment of their enemies on the 
other, would be a sudden achievement. 
In their dream of that event " the future 
is cut loose from the present; not a 
gradual development, but sudden catas- 
trophe effects the transition from one to 
the other." This was the conception 



THE END OF THE WORLD 



275 



held and taught by apocalyptic writers. 
And to express that conception they 
adopted a singular literary form. 

It was usual for them to select some 
ancient seer to whom the vision of the 
future, often expressed in a dark and strange 
symbolism, was unfolded. The history 
down to the writer's own time is given in 
the form of detailed prediction. The 
vision passes into generalities when it leaves 
the assumed for the actual future. 

At the beginning of the Christian Era, 
that is, at the time of Jesus' sojourn on 
earth, apocalyptic writings found a very 
pronounced place in Jewish literature. 
Many of those apocalypses, among 
others the Book of Enoch, the Assump- 
tion of Moses, the Apocalypse of 
Baruch, etc., are still extant. Only one 
of them, however, was granted a place 
in our Protestant Bible, viz., the Book of 
Daniel. The purpose of the book is 
evident. It was undoubtedly written 
to encourage the Jews of Palestine in 
their resistance to an attempt of a Syrian 
king to extirpate the Jewish religion. 

The author enforces his lesson of 
unflinching loyalty to God and unswerving 
obedience to His law by the example of 
Daniel and his companions. Their refusal 
to defile themselves with the ceremonial, 
unclean food of the heathen king was 
rewarded by promotion. Daniel's three 
friends refuse to worship the golden image 
and walked free and unharmed in the fiery 
furnace. Daniel himself refuses to cease 
from prayer and is untouched by the lions 
into whose den he is cast. The pride of 
Nebuchadnezzar is humbled by mania; the 
profanity of Belshazzar is visited with 
defeat and death. Such history is shown 
to teach that God rewards the fidelity of 
His servants while disaster awaits the god- 
less oppressor. The visions also, in which 



the Book abounds, are similarly intended 
to steady the Jews under the terrible temp- 
tation of apostasy by the assurance that 
domination will soon pass from the brutal 
powers of heathenism to the saints of the 
Most High. 

Apocalypses, which taught (i) that 
the Jewish people were the chosen race 
of God, (2) that God would in his own 
time send forth a Messiah who would 
crush the enemies of Israel and establish 
the rule of the Jewish people over all 
the world, and (3) that not a gradual 
development but sudden catastrophe 
would reverse the fortunes of the Jewish 
people, were the writings which best 
expressed the common Jewish hope of 
Jesus' time. It was this teaching which 
Jesus himself would receive as a child 
and be accustomed to hear throughout 
the whole of his life in Palestine. To 
what extent Jesus shared this generally 
accepted hope of his people remains to 
be determined. Probably the conscious- 
ness that he had failed to meet this 
common expectation of his age and 
people led him to promise that he would 
come again. But that he uttered all 
that he is said by the recorders of his 
life and teaching to have taught regard- 
ing the end of the world (admitting for 
the moment that the world and not 
merely Jerusalem was originally in- 
tended) is very doubtful. Be these 
things as they may, one thing is certain. 
After the crucifixion of Jesus, when the 
early church had identified him with the 
long-hoped-for Jewish Messiah and had 
undertaken to convince the world that 
he was such, they found themselves 
confronted with a very serious difficulty. 
The Jewish conception of messiahship 
involved national emancipation and the 
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utter subjection and unmerciful punish- 
ment of all Israel's enemies. This Jesus 
had failed to accomplish. There was 
but one way by which to meet that 
objection, namely, to declare the imme- 
diate return of Jesus to earth, when the 
primary details of the Jewish expecta- 
tion would be fulfilled. Of course, as 
the early church grew and became more 
than a national movement, the program 
of Christ's return had to be modified and 
broadened sufficiently to do justice to 
the whole body of Christian adherents, 
whether Jewish or Gentile. A new 
emphasis was made. It was no longer 
the Jews who were to be emancipated 
from the oppression of their enemies and 
privileged with the world's government; 
this was to be the reward of all those, 
of whatever nationality they were, who 
believed in Jesus as the Messiah. But 
the expectation itself remained the same. 
Emancipation, revenge, and exaltation 
were its chief characteristics. Nor did 
the apostles of the early church fail to 
stimulate this hope. It became one of 
the most commonly believed tenets of 
the new faith. Though in some 
instances it proved a menace, the teach- 
ing was far from useless. At a time 
when the faith of the early Christians 
was being severely tested by cruel 
persecutions the doctrine proved most 
helpful. It became a source of vital 
strength to those called upon to suffer 
for the faith that Jesus was the fulfilment 
of the messianic hope. They were able 
to endure because they believed Christ 
would soon return to earth, at which 
time his enemies and the enemies of 
his church would be subdued, and the 
faithful would take possession of the 
new Kingdom Christ would establish, in 



which Kingdom they would tranquilly 
reign, free from all fear of molestation. 
It is not surprising, therefore, to find 
apocalyptic writing continuing to make 
a popular appeal to those suffering under 
the wrongs and tyrannies of ruthless 
oppressors. New apocalypses made 
their appearances, their purposes being 
similar to those of an earlier date, viz., 
to encourage those persecuted and op- 
pressed with the assurance that "dom- 
ination will soon pass from the brutal 
powers of heathenism to the saints of 
the Most High." The vital difference 
between the apocalypses of Old Testa- 
ment times and those of the Christian 
Era is this: that whereas the oppressed 
of the Maccabean period centered their 
hope in a coming Messiah, the hope of 
the early church found its expression in 
the belief that Jesus would speedily 
return to earth, revenge himself of his 
enemies, and establish his Kingdom 
among men, rewarding those who had 
been faithful to him by participation 
in the new order of things over which he, 
himself, would be King. Nor was the 
fate of the apocalypses of the first 
centuries dissimilar to that of the 
apocalypses of Old Testament times; 
for whereas several apocalypses of the 
Christian Era are still extant, only one 
found its way into our Protestant Bible, 
to wit, the Book of Revelation. 

It is from these two sources that the 
advocates of the belief that the world 
is fast approaching its end draw their 
scriptural evidence in justification of the 
views they hold and teach. As com- 
pared with the whole Bible and its 
message considered as a whole, the 
proportion used for this purpose is 
indeed small. To say the least, a gross 
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injustice is done to the message of the 
Bible in its entirety by this method of 
isolating a small portion from the rest 
and using it as though it were the whole 
message. Nor is that all. Even with 
regard to that small section appropriated 
there is no attempt on the part of those 
using it to arrive at any clear under- 
standing of the historical significance 
of the passages selected as proof texts, 
while the strange, dark symbolism so 
profusely used by apocalyptic writers 
is twisted and perverted to harmonize 
with, and to give authority to, the theory 
taught. Figures of speech and numbers, 
which can with the greatest ease be made 
to prove almost any theory, are ma- 
nipulated with unscrupulous ingenuity. 
Truth is at a discount; for the quest is 
not for truth, but for that biblical 
testimony which is needed to give weight 
and authority to the theories believed 
and advocated. 

What are the facts, then, regarding 
those portions of Scripture on which the 
propagandists of the second coming of 
Christ and the end of the world doctrines 
base their evidence, and from which they 
presume tp receive divine sanction for 
the things that they teach? We have 
already seen how the apocalypses of the 
Bible, at least, were attempts on the part 
of the authors to meet the exigencies of 
acute situations, when the faith of those 
involved was being put to the severest 
tests. The Jewish nation and the early 
church, respectively, were suffering at 
the hands of pagan tyrants. In the 
extremity of their oppression and per- 
secutions, one thing preserved their 
faith, enabled them to stand true to 
their convictions, and saved them from 
utter desperation. It was that hope 



which no suffering or oppression could 
crush or destroy that apocalyptic writers 
sought to express in a distinctive and 
singular literary form. These authors 
bade their readers neither to falter in 
their purposes nor to allow the brutal 
wrongs under which they suffered to 
weaken their religious convictions. For 
their fortunes were soon and suddenly to 
be reversed. A Messiah was about to 
appear in their midst (in the case of the 
early church, Jesus was to reappear), 
when the existing order of things would 
be utterly destroyed and a new order 
established. In that day all their ene- 
mies would be subdued and severely 
punished for the wrongs they had 
inflicted, while the righteous would be 
exalted to places of rulership in the new 
and glorious Kingdom established. And 
it was this message that proved the 
secret of fidelity and endurance of a 
people humiliated, persecuted, and op- 
pressed by ruthless tyrants who pos- 
sessed irresponsible power over the lives 
of their victims. 

Unfortunately the message of these 
authors was written in a language little 
understood by our own age, and one 
which lends itself to all manner of ab- 
surd interpretations. Unceasing efforts 
have been made during recent years 
to disperse the mystery surrounding 
the symbolism of apocalyptic litera- 
ture, and to arrive at the meaning which 
the author intended to convey, and 
which was attached to those figures of 
speech by those receiving the message. 
And while a great deal still remains dark 
and obscure, scholarship has done much 
toward arriving at a truer interpretation 
of apocalyptic symbolism than that 
which is so frequently given and so 
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readily accepted. If biblical research 
and criticism have done nothing more, 
they have revealed the absurdity of 
taking literally that which was intended 
to possess a strictly symbolic significance. 
For example, there was no attempt on 
the part of these writers to provide a 
system of chronology by which men 
might arrive at the date of Christ's 
second coming or the end of the world. 
Those numbers which have lent them- 
selves so readily to the formulation of 
chronological systems, calculated by 
those presenting them to convince men 
of the nearness of the end of the world, 
are now generally admitted by repu- 
table scholars to be of purely symbolic 
significance and value. And even if 
scholarship had not reached that con- 
clusion, one should have imagined, 
after so many ingenious calculations 
have been tabulated from these numbers 
which time has proved false, that man- 
kind would have grown distrustful of 
any chronology that rests upon such a 
basis. And what is true of numbers is 
similarly true of certain figures of speech 
found in apocalyptic literature. "The 
Beast" or "Anti-Christ" of the Book of 
Revelation, for instance, has been iden- 
tified, at different times, with certain 
men whose names were associated with 
events of far-reaching consequences for 
which they were held responsible. The 
author who first made use of these 
figures of speech undoubtedly intended 
that they should represent the then 
existing Roman emperor. But since 
that original use of the terms, "the 
Beast," or "Anti-Christ," has been 
identified in men's minds with the 
embodiment, in a single man or move- 
ment, of the world's worst elements. 



In this way there were those of the 
sixteenth century who imagined that 
they beheld in the Protestant Reforma- 
tion the presence of "the Beast of 
Revelation," whose presence was sup- 
posed to presage the world's last days. 
On the other hand, there were others 
who saw in the Pope of Reformation 
times the "Anti-Christ" of John's vision. 
At a later period Napoleon likewise 
received a similar notoriety, while many, 
in these days of cataclysmal happenings, 
imagine that they see in the Kaiser of 
Germany (he being held by them to be 
the author of the world's present sorrow 
and distress) that diabolical monster of 
the Book of Revelation, whose presence, 
we are told, is indicative of the imme- 
diate end of the world. But surely the 
fact bespeaks man's incurable credu- 
lity when, after so many false identifi- 
cations of "the Beast" or "Anti-Christ" 
of the Book of Revelation have been 
made, there are still those who place 
implicit trust in such teachings. 

If we desire to know the truth regard- 
ing the symbolism of apocalyptic litera- 
ture, it will be well for us to acquaint 
ourselves with the findings of historical 
research and biblical scholarship. For 
considerable gains have been made 
during recent years toward a clearer 
understanding of the inner meaning of 
much of the symbolic language used by 
apocalyptic writers. In numerous in- 
stances there has been found in the 
figurative language of these writings a 
very significant message for the people 
for whom it was written, and incident- 
ally one which may with advantage be 
readily applied to the conditions of our 
own modern life. Passages which to 
the casual reader of today would be 
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meaningless have been discovered to 
contain references of a highly historical 
nature and value; while the meaning of 
many symbols, dark and obscure to 
those unenlightened in matters of bib- 
lical research, is now known to, and 
made known by, those who have.devoted 
their lives to a study of these questions. 
And if one thing more than another has 
been disclosed by the tireless efforts of 
the past century to arrive at the truth 
regarding apocalyptic writings, it is this: 
We have discovered that we must find 
in the history, customs, and theological 
ideas of the period in which apocalypses 
flourished the meaning of that symbol- 
ism by which these writers sought to 
clothe and to convey their thought. 
Until we know what was the message 
the writer wished his symbol to convey, 
and what interpretation was commonly 
given to that symbol by those receiving 
the message, we are not in a position to 
pronounce any verdict on the question. 
To give a literal interpretation to that 
which was intended to be taken sym- 
bolically, or to appropriate Scripture 
for the sole purpose of vindicating one's 
own theories, regardless of its historical 
setting or significance, is to misuse the 
Bible. And until we have learned the 
thought which the writer of any given 
passage intended to convey to his 
readers we have no moral right to give 
to it an interpretation of our own fancy, 
and then try to pass it off as the author's. 
At least let us be honest. We have a 
right to our own interpretation, provided 
we give it as our own; for the original 
meaning of much of our Bible will 
perhaps forever remain doubtful. It is 
when we give to Scripture a meaning 
which is not true to the known facts, and 



declare it to be the author's intended 
message, that we are guilty of dishonesty. 
And had these precautions been taken 
in the use of Scripture we should not be 
hearing as much as we are today con- 
cerning the end of the world. For while 
the propagandists of this teaching claim 
for their absurd theories the warrant of 
Scripture, it is only by a misrepresenta- 
tion of facts and a misuse of the Bible 
that an argument for their belief can be 
put forth and maintained. 

Moreover, apart from the inter- 
pretations given to certain isolated 
passages or portions of Scripture, some 
account must be taken of the revelation 
of the Bible as a whole; and immediately 
one undertakes a candid and unbiased 
study of the subject, seeking to trace the 
history of the whole development of 
religious thought from its earliest and 
crudest conceptions to its finest and 
most ethical teachings as recorded in 
Scripture, an interesting discovery is 
made, to wit, that the Bible is a very 
human book. It is discovered that it 
is not so much a revelation of God's 
word to man as a record of man's word to 
God. In some of these words of human 
origin we have an attempt to articulate 
the deepest emotions of human nature; 
while in these efforts at articulation we 
have pronounced evidence of the writer's 
limitations. And it is precisely this 
evidence of limitation that marks the 
Bible for what it is, viz., the record 
of a progressive unfolding of religious 
consciousness. For the message of the 
Bible is inseparably associated with the 
growing consciousness and checkered for- 
tunes of a particular people. Its revela- 
tion is a process in history covering a 
space of several centuries. From the 
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crudest beginnings the Jewish people 
eventually arrived at the highest moral 
and religious conceptions known to any 
age or race. But the fact that we need 
most to grasp is that their finest thought 
was not theirs from the earliest dawn of 
their national life; it took centuries to 
evolve. Nor must we take those cruder 
ideas and treat them as though they 
were on a par with the best in Jewish 
revelation. Just because the revelation 
of the Bible was a process in Jewish 
history, we are false to the facts and 
unfair to those who, from time to time, 
sought to express that revelation as it 
dawned upon their religious conscious- 
ness, if we dissect its message for the 
purpose of proving certain theories 
which we may chance to hold. For the 
message of the Bible is an inseparable 
whole; and to do full justice to the 
individualistic message of any particular 
portion of that larger revelation, its 
place in, and relation to, the whole must 
be taken into consideration. The justice 
of this method of procedure is at once 
made clear when we turn to some of 
those cruder conceptions of God and 
morals belonging to the earliest stages 
of Jewish religious development. Many 
of those religious ideas and practices 
fail to rise far above the level of those 
taught and practiced by heathen tribes. 
There is every reason for believing, for 
example, that the Israelites, at an early 
date in their history, practiced barbarous 
sacrificial rites and held, in common with 
the pagan tribes surrounding them, the 
sacredness of particular objects such as 
certain stones and trees. And these 
conceptions were put on record and are 
part of the revelation of the Bible. 
But no sane person would reason that 



because these customs are found in the 
Bible God has inflicted upon humanity 
the present European war because the 
nations of the Christian world have 
ceased to practice that which he revealed 
through his word to be a religious obli- 
gation for all time. And yet, why not ? 
It is in the Bible, and what is in the 
Bible is God's will concerning men. 
Would it be any more unreasonable than 
to take any other section of that Book 
and insist that it is the final revelation 
of God to men ? Is not this the method 
used by those seeking to prove from 
Scripture that the signs of the times 
presage the end of the world? The 
message of a comparatively small section 
of Scripture is chosen, severed from the 
revelation as a whole, and then presented 
as the entire and final word of God to 
mankind. As a matter of fact, it is 
neither the central nor the primary fact 
of divine revelation; indeed, it is very 
much inferior to the highest religious 
and ethical conceptions of the Jewish 
prophets of Old Testament time. For 
the outstanding teaching of the books 
of Daniel and Revelation bears evidence 
of extreme vanity, narrowness, and the 
spirit of revenge — traits which find no 
place in the spirit and teaching of Jesus. 
What, in effect, these writers say is, 

You are the chosen of God, the elect 
from the foundations of the world. The 
rest of mankind partake of the nature of 
Satan and belong to him. Today you suffer 
at the hands of your foes; but rejoice, for 
the time is not far distant when you shall 
trample them beneath your feet. And then, 
for all the wrongs you have suffered, your 
God shall torture and torment unmercifully 
these your oppressors. Woe betide your 
enemies in that day when God shall under- 
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take to vindicate you to the whole world as 
his own elect. Let this thought encourage 
you — the day of your exaltation, and the 
vengeance of your enemies, is at hand. 

And it is from this message of Scripture 
that the promulgators of the doctrine 
that the end of the world is near draw 
their evidence, and when questioned 
protest that the Word of God warrants 
the beliefs that they teach. 

How does this message of the apoc- 
alypses harmonize with the revelation 
of the Bible as a whole? Needless to 
say, it is false to the spirit of its highest 
ethical teaching and far removed from 
the fundamental principles of Jesus' life 
and message. The consummation of 
Jewish revelation is to be found in Jesus. 
The great central fact of the Bible is 
perhaps best expressed in Paul's words, 
"God was in Christ, reconciling the 
world unto Himself." That is at once 
the central fact and final word of divine 
revelation, as it is the summary of 
Christ's mission and message. The 
highest conception that the Bible gives 
us of God is that which represents him 
as a Father. Nor is that all. He is 
represented as a Father whose very 
essence is love, and whose love extends 
to all. Jesus taught that it was this 
fatherly love which had sent him forth 
into the world to seek and to save the 
lost, the least, and the last. The world 
was full of wayward children, men and 
women who were living out of harmony 
with God. It was the purpose of his 
mission on earth to reconcile these to 
God. For as Dr. Glover points out 
{The Jesus of History), the teaching of 
Jesus emphasizes God's need of his 
children being reconciled to him as much 
as men's need of their being reconciled to 



God. And it was to accomplish this 
task that Jesus was sent forth from, and 
by, the Father: "God was in Christ, 
reconciling the world unto Himself." 
The revelation of the Bible is this, that 
God's purpose is not the destruction of 
the world, but the salvation of mankind 
from sin unto Himself. 

If it is true, therefore, that this is the 
central, the primary, fact of God's 
revelation to man as recorded by Scrip- 
ture, how are we to harmonize the 
essential purpose of God with the teach- 
ing of his intended destruction of the 
world before that purpose is accom- 
plished? Only one logical conclusion 
can be reached, namely, that God has 
failed to reconcile the world to himself 
through Christ. If it be true that the 
end of the world is fast approaching, 
then it follows that the work of Jesus 
must be pronounced a failure. What he 
purposed and attempted to do by his 
mission to earth has come to naught. 
His dreams of world-conquest have 
proved a delusion, his teaching a jest, 
his endeavors an irony of fate, and his 
sufferings a cruel mockery. And what 
is more, we must admit the bankruptcy 
of all spiritual and moral forces. For 
if God must revert to physical force to 
accomplish what spiritual influences and 
moral means have failed to achieve, 
then we must acknowledge, in the failure 
of God to work out his purposes by the 
power of moral promptings and sua- 
sion, that might is right and physical 
stronger than spiritual forces. As Dean 
Mathews has pointed out in his little 
leaflet "Will Christ Come Again?" to 
teach that the world is quickly to be 
destroyed is to admit that God " cannot 
save the world by spiritual means. In 
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order to succeed he has to revert to 
physical brutality. He abandons moral- 
ity and uses miraculous militarism. 
.... Thus force is the final method by 
which God reigns." 

But allowing for the moment that 
God should revert to physical force as a 
last resort in seeking to bring men unto 
himself, would such a method prove 
any more potent than the means aban- 
doned? I think it will be readily con- 
ceded that physical brutalism would 
prove even less potent for reconciling 
the world unto God. For if history 
teaches us one lesson more than another 
it is that the indomitable spirit of man 
can never be coerced for aye by physical 
force. If spiritual means have failed, 
physical compulsion would be dis- 
covered to be even more impotent. 
Nothing could possibly be gained in the 
economy of God by his destruction of 
the universe. The hearts of men would 
remain unchanged, and the reconcilia- 
tion of the world to God would still 
remain a task unaccomplished. 

It is truer to the facts to believe that 
the date of the millennium rests with 
man, himself, to decide. Through the 
ages God has been seeking to reconcile 
the world to himself. And while he has 
not completely succeeded in accomplish- 
ing his divine purpose, neither has he 
utterly failed. Beginning with the indi- 
vidual and gradually leavening the 
whole of human society, the spirit and 
teaching of Jesus has been at work 
through the centuries. The whole 
movement of life has been in one direc- 
tion: from the low to the high; from 
savagery to civilization; from civiliza- 
tion to a higher civilization; "a con- 
tinuous action, never lasting, never 



resting, the sublimest, the most con- 
vincing revelation that we know." 
And the inner, vital impulse of this 
evolving process has been the spirit of 
Christ, ever impelling the individual and 
the Christian world to higher stages of 
life and conduct. And despite the 
dismal, discouraging facts of the hour 
spiritual forces are neither dead nor 
bankrupt. For Christ still lives: 

.... above the smoke 
Of crashing arms, and bloody thrust ; 
In sodden trenches, breaking hearts, 
And in the homes all desolate, 
Where soldier son and patriot sire 
Have left but memories, sweet and 

sore — 
Yes, He still lives! 

And He will live — when war is done, 
When war of nations, wars of men 
Have ceased to take their fearsome toll 
Of snuff ed-out lives and broken hearts; 
In grime-dimmed tenements and slum, 
In mills where molten iron streams, 
In quiet fields where humble toil 
Goes hand in hand with bounteous 

God- 
He yet will live! 

Christ has not come, but he is coming. 
He is coming every day in larger, richer, 
fuller measure. He is coming in cleaner 
politics, better industrial conditions, 
purer recreations, a fairer distribution of 
wealth, a more wholesome social life, in 
greater kindliness and kindly considera- 
tion for each other, in the abolition of 
vice, in a permanent and universal peace, 
and best of all in a deeper, richer, grow- 
ing religious consciousness. The mil- 
lennium is ours the minute we are ready 
for it. The present order of society will 
end, and a new heaven and a new earth 
will be established when the world is 
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willing, not only to profess, but to prac- 
tice, the teaching of Jesus and to be 
actuated by his spirit and principles in 



all things. " When ye shall see all these 
things, know that it is near, even at the 
doors." 
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Religion has always been associated 
with ceremony. It is through a study 
of the ceremonies of a people that we are 
informed concerning many of their 
religious beliefs. The menorah was an 
integral part of the temple service of the 
Hebrews; the cross has figured prom- 
inently in the service of the Catholic 
church; the crescent has been the 
revered symbol of the religion of the 
Turks. As closely connected, however, 
as are religion and ceremony they are 
essentially different and distinct one 
from the other. While ceremonies come 
and go, are substituted for others, and 
change form in their endless flux, religion 
always remains the same. 

What is religion? Religion is an 
impulse imbedded in the heart of man 
which compels him to strive upward 
toward perfection. It is a yearning of 
the soul in man to transcend its own 
narrow limits and to soar to the heights 
of supreme excellence, where it may 
become identified with the noble, the 
lofty, the divine. 

Every impulse seeks to express itself 
in action. Religion like the rest of 
man's impulses must express itself in 
some act, in some form, in some cere- 



mony. Ceremony is the garb but not 
the essence of religion. It is an external 
garment which clothes, adorns, makes 
visible and palpable the unseen spirit, 
the inner feeling, religion. Religion, so 
lofty an ideal, must be kept fresh, clean, 
and pure. But ceremony, the garb of 
religion, becomes dirtied and sullied 
with the dust of ages and threatens to 
smother and bury that noble ideal which 
it was intended to beautify, and to 
adorn. If religion is to be kept unfaded 
its garments must be immaculate; and 
if these lose their saintly whiteness and 
their charm-bestowing powers they must 
be discarded, for fortunately, or unfortu- 
nately, people are in the habit of judging 
things by externals. Seeing the robe of 
religion soiled and sullied they are apt 
to lose their regard for religion itself. 

Too much caution cannot be exercised 
when religion is made to take off its 
old mantle and don the new. Religion 
must never be violently stripped of its 
former vestments, nor should the latter 
be contemptuously flung aside as one 
would discard old rubbish. That which 
was once closely bound up with the 
sacred light of religion has itself become 
permeated with a holy glow that is 



